














Avsemblée pastorale — 22 septembre 2018

If we euthanise someone who wants to live
without suffering, we are not responding
to hisdesire to live. We are asking medicine
to answer questions on morality.

Our world is trying to make itself more
human. What will enable it to do this? The
fact of considering that medicine and not
death isa solution to suffering. If we make
death the response to suffering, we are bur-
ying medicine as well as humanism. And
we are not taking the moral consequences
of such an act into account. If we legalize
euthanasia, doesn't this send a message to
young people that deathis the only response
which is worthwhilein opposing suffering? s
sending such a message building the future?
Isit not rather to lock it into despair? The
violence in euthanasia is akin to the idea
of suicide as freedom. Is suicide freedom?
Is it not rather a tragedy? Are people who
commit suicide free? Are they not rather
driven to despair? And when people are
free, do they want to commit suicide? It
is violent to think of suicide as freedom
and freedom as the fact of being able to
commit suicide. It was the rebel of whom
Dostoyevsky wrote in “The Possessed” before
Camus spoke of it in his turn, who makes
suicide an act of complete freedom. But
should we really try to recreate our-
selves through an act of self destruction
perceived as self-creation? It is violent
to want to destroy oneself. That is even
more so when, intellectually people will
have recourse to sophistry, trying to pass
off this violence as freedom.

3. Prenatal and preimplantation di-
agnosis. There is a method which would
enable both eugenics and euthanasia to be

avoided. Thisisa question of a prenataland
preimplantation diagnosis produced from
information gathered, the DATA. Admittedly,
if one could foresee what disease was going
tooccurinindividuals, by eliminating serious
cases in advance or indeed by correcting
them in time, there would be no need to
have recourse to eugenics orindeed to eu-
thanasia. But is that not going to be done
on a method of selection of the fittest on
the Darwinian model. In consequence of
which, will humanity of the fittest still be
a humane humanity? Is life only made up
of strengths? Isit not also made up of frail-
ties? Moreover, today democracy rests on
the fact that humanity is not chosen by a
power capable of predicting everything. If
tomorrow thisis nolonger the case because
humanity will be led by a power capable
of seeing everything, will it still then be a
democracy? Who will control the power
which controlsand foresees? Will it not be
ahyper-elitist elite with the unique aim of
making an increasingly elitist elite?

4. Medically Assisted Reproduction
(MAR) and Gestational Surrogacy (GS) In
this context, if liberation in regard to nature
is the subject of close attention, liberation
with regard to society is also. Thus, it turns
out that to accept diversityin allits forms,
marriage between persons of the same sex
hasbeen legalised. Thought of initiallyasa
sign of tolerance, this marriage poses today
a major question which the legislator had
not considered. When people marry, they
do this to have children and found a family.
How can this be done when the couple
is founded on two men or two women
who cannot have children? It is possible

to adopt. But, what is to be done when a
homosexual couple want a child of their
own bloodand notanadopted one? Thereis
only onesolution, that homosexual women
who want to have a child use the sperm ofan
unknown donor and that male homosexual
couples desirous of having a child use the
womb of a surrogate mother. There is strong
ideological and media pressure, that this
solution should be established by seeing
this as major social progress. Will that be
the case? The child who will be born into
such families will be deprived of a father
or mother. He will be an orphan? By what
right should such violence be inflicted on
him? While the State fights to avoid the
tragedy, which is the fact of being an or-
phan, is it not going to contradict itself by
allowing the fabrication of these orphans?
Daniel Borrallo expressed this logic in an
exemplary fashion in his latest book “The
Family by Contract”. He frankly observes:
“From now on our societies are faced with
amajor choice that of founding family life
on free willand the accountable choices of
individuals, or to submit the latter to the
determinism of biology, legal presumptions
and solutions imposed by communities.”
(page 143) He refers to the example of
Trystan Reese in an explicit manner and
which s presented here asa textbook case.

In an attempt to permit this violence,
itis explained that the family built on the
father-mother and therefore male-female
model is a hackneyed and politically con-
servative one. But s the male-female couple
based on father -mother couple a model?
Is it not the source of a sexual life and not
simply sexuality? If sexuality can occur with
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different couples, life is passed on by means of one couple
and one alone. If tomorrow this idea, judged discriminatory
is got rid of, is it not the nucleus of life which will be attacked?
How will the world be able to surviveifit has no more sense of
its source and its origins? Again, in attempting to permit this
violence, it is a question of supressing the notions of father
and mother, in order to replace them by the terms parent 1
and parent 2. Replacing the terms father and mother by a
neutral asexual figure is that not to psychically violate human
beings? Did humanity come from what is neutral? Doesn’t it
come from life which is never neutral? By trying not to lock
human beings into an identity, it is a question of suppressing
the notion of sex, of replacing sex by gender, before suppressing
the idea of gender itself. Suppressing in this way the notion of
sex in aid of transgender, is that not to lock up human beings,
in the absence of identity? What is more, angels don’t have a
sex. Are men angels ? Should they become angels?

5. Transhumanism. These reflections lead us to deal with
the question of transhumanism. This term mixing humanism
and transcendence, which suggests makinga man transcendent
thanks to the hybridization between man and the machine.
Would such a project really lead to the transcendence of hu-
manity? Making man a mixture of a man and a machine so
as to make him powerful, is that not to cede to theiillusion of
superman, a phantasmagorical notion which has historically

costdear. Is this not depersonalising man by making him more
machine than a man, under the pretext of transcending man?

When we consider all these Bioethical propositions, we notice
that thereis nothingis very good about them. Not a single one
of these projectsis free from violence, under no circumstances
do they come to the aid of human suffering. Not a single one
of these projects respects humanity in its entirety, their aims
consist in either satisfying minority interests or promoting
the advent of a hyper-elitist humanity which is completely
undemocratic. Progress should not put humanity in danger- but
here it does put it in danger. This is not a question of chance.
These projects aim to improve the human condition but they
originate from an entirely materialistic logic and existence,
without ever drawing upon man’s inner spiritual resources.
When a human being is unbalanced in the way he thinks
about things fundamental to him, how can we be surprised
that the consequences arising from this way of constructing
it are not also unbalanced? It must be hoped that, realising
this serious error, political and scientific leaders who want to
guide humanity will consider the future of a human being by
depending on the inner moral and spiritual resources of man
rather than dispensing with them.
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MODERNITY AND PASTORAL PRACTICE

(@) ) R
ARCHBISHOP
JOHN, TO MY
SURPRISE, HAS
ASKED ME TO

SHARE WITH
You, DEAR
BROTHERS
AND SIS-
TERS, SOME

THOUGHTS
ON A SUBJECT
WHICH IS SO

VAST THAT
WE CANNOT
father Valdimir Zelinoski SEE CLEARLY

ITS BOUNDARIES. FIRST OF ALL, ALLOW
ME TO INTRODUCE MYSELE: I AM ORIGI-
NALLY FROM MOSCOW, CONVERTED TO
CHRISTIANITY AT 28 AND BAPTISED INTO
THE ORTHODOX CHURCH. I HAVE BEEN
LIVING IN ITALY SINCE 1991 AT BRESCIA,
LOMBARDY, NOT FAR FROM MILAN.
PRIEST IN OUR ARCHDIOCESE SINCE
SEPTEMBER 1999, | FOUNDED THE PAR-
ISH OF THE IcON OF OUR LADY, JOY OF
THE AFFLICTED, IN MY TOWN. AT THAT
TIME THERE WAS NO ORTHODOX CHURCH
IN BRESCIA, WITH ITS 200,000 INHAB-
ITANTS AND NOW THERE ARE AT LEAST
FOUR. I AM SAYING THIS BECAUSE THE
WORDS OF A MAN, ESPECIALLY ON SUCH
A SUBJECT, ARE NEVER ABSTRACT, THEY
ARE PREDETERMINED BY HIS PERSON-
AL HISTORY, HIS FORMATION AND HIS
SURROUNDINGS.

Modernity and pastoral practice. How
can we define the time God has given us
for a brief temporary stay, with the task of
answering his call, to participate in His work,
weighty and happy? Itisn't even possible to
attempt to exhaust this material in a brief
communication. Without giving advice, |
can only give you my point of view, limited
by my experience, my origins and my spiritual
level. My point of departure is Orthodoxy
in the West represented,among others, by
our small archdiocese which belongs to

FATHER VLADIMIR ZELINSKI
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the Ecumenical Patriarchate, so is therefore
universal. Our diocese is in Europe, but is
rooted in Russia, so is therefore spiritually
based both here and elsewhere. This spirit of
two homelands which is unique to us, creates
a distinctive identity which is renewed by
each generation of believers. Also, today,
this crossroads, this union of two branch-
es risks becoming a battle ground of two
giants: Moscow and Constantinople. We
therefore, have to consider our identity,
| would even say we have to continual-
ly rediscover it. We are Russia in Europe,
butaRussia which is nota continuation of
the present Russian state. Neither does this
Russia have anythingin common with the
mythical, fabled Russia pre 1917 which the
first wave of emigration brought with it.
We must therefore consider our position
from where we are now and not from a
distant country.

But in 2018 in Western Europe we first
have to consider

MIGRATION

The model of the Orthodox Church
abroad which served only the nationals of
their respective homelands seems to me
frankly obsolete. | can say this of course
on the basis of my Italian experience, the
most Orthodox country in Western Europe
(there are about 2 million of us). No only
Italy but all of Western Europe has been
invaded by citizens of Eastern Europe, ei-
ther with or without a residence permit,
and this invasion, for whatever reason has
no chance of stopping, being interrupted
or diminished. And the large majority of
the emigrants, especially in Italy, are not
Russian, but Ukrainians, Moldovans, not
to mention Romanians who are the most
numerous and who have their own com-
munities. And we, Russiain Europe,among
other national churches, ought to welcome
these refugees and pilgrims and care for them
spiritually, taking into account the painful
tensions that exist between the peoples of

their broken empire. For this reason, in my
parish for example which is 80metres from
the enormous Greek-catholic cathedral, we
always read the Epistle in Italian, Ukrainian,
sometimes in Moldovan, and rarely but
sometimes in Serbian. And | believe that
this polyphonicapproach whichis not only
linguistic, but above all humanitarian, is
also the true picture of Russia.

There is also an ecclesiastical problem.
We have to admit that we, the Orthodox,
livein our little canonical absurdity, doubt-
less very comfortable, to which we are so
attached that we consider it absolutely
normal. In every Western country there
are a few bishops who claim to be pastor
to their people from a completely ethnic
standpoint which takes precedence over
the orthodox principle of one territory, one
bishop. “Unto the church of God which is
at Corinth” (1 Cor 1:2) as Saint Paul writes,
but this Church of God can also exist in
Italy, in France, in Hollande or in Western
Europe as a whole. Not churches in the
plural. For a century or more after the
grand exodus of Greeks from Asia Minor
and the Russians from the Soviet Union,
since the creation of large ethnic enclaves
in the West, diasporas have been created
as “branches” of the Mother Churches. Or
like a church in exile. And these daughter
churches do not want to come out from
under the petticoats of the Mother Church,
or from the image of the Mother Church
that lives in their memories. They want to
remain children forever, attached to the
golden age, the national childhood.

However, this century of diasporas, of
sympathetic ghettos, whether we like it or
not,iscomingtoan end. We are becoming
too numerous to stay in our enclosed space
of Orthodox in the West; globalisation, so
often cursed in conservative circles by their
very negative example, calls us to universality,
to catholicity in the strict orthodox sense.
The ghetto mentality is almost ingrained
in us, as if the church only existed for “our
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own”. | understand that nothing depends on us, except
the realisation that the visible unity of the Church has to
ripen, first ofallamong the orthodox. Thereis practically
no obstacle to our feeling we belong to a united Church,
exceptour predilection for our distant “mothers”. | believe
this globalisation of orthodox diasporasin Europe, these
deep roots of the East in the West could give birth to a
new Orthodoxy, ancient and firmly rooted in Tradition,
European and open in its spirit. | believe also that we
can preserve the double identity of our Archdiocese,
Russian and local, to be spiritually Russia in the West,
the true birthplace of this Church, ecumenical first of all,
then autocephalous. We have come to the paradoxical
situation whereby the influx of the emigrants who are
naturally very connected to the milieus from whence
they came, contribute to the growth of the Orthodox
to such an extent that the creation of one Church, with
no national divisions has become a historical, ecclesial
and human necessity.

MODERNITY AND CANONICAL NORMS

There is another problem, much more current, more
delicate and intimate, that each priest meets on a daily
basisin his pastoral service. And that is the rupture, even
theincompatibility which has grown between our ancient
canonical heritage and the daily life of our faithful. The
norms are tough, life is as it is. Each time during an indi-
vidual confession the priest has to choose between the
spirit of the heartand reasoning based on rules, the spirit
of geometry as Pascal says, between the normsand mercy,
between economy and the spirit of the scribes and this has
become more urgent with the so-called “migratory crisis”.
However, what the politicians call a crisis, is a blessing for
us but it does raise quite a few questions. Forin the mass
of emigrants who come into our orthodox communities
in Europe, we often welcome those whose mentality is
still soviet with their concepts of what is permitted and
forbidden in the ethical sphere.

For example, abortion, which in those days was not an
extraordinary event, more an episode, an almost normal
though painful part of everyday life. Everybody did it, |
did, the sameas everybody else, as the women of a certain
age are prone to say when recounting (and not always
repenting) the sins of their youth. And we, what can
we reply? And cohabitation which has become routine
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RECONCILING MEDICINE
AND FAITH

HERE WE HAVE AN INTERVIEW WITH DENYS CLEMENT, GY-
NAECOLOGICAL OBSTETRICIAN T AT THE FRANCO BRITISH
HOSPITAL AND MEMBER OF THE PARISH OF SAINT JOHN
THE THEOLOGIAN IN MEUDON (FRANCE). HE IS ALSO THE
PRESIDENT OF THE ORTHODOX FRATERNITY WHICH IS AN
INTERJURISDICTIONAL MEETING PLACE FOR ORTHODOX
CHRISTIANS OF WESTERN EUROPE. HE DESCRIBES HIS DAILY
PATH AND EXPLAINS HOW HIS FAITH GUIDES HIS LIFE AS A
DOCTOR

Feuillets de I’'Exarchat : 7hank you for replying to
us, Denys. You make frequent contributions at confer-
ences on the subject of bioethics, but your professional
life is less well known. What can you tell us about it??

Denys Clément : The medicine that | practise is a spe-
cialised branch which | try to pursue in a more general way
in my relations with patients. My remit is extremely large,
from benign gynaecological surgery to breast cancer, as well
as pregnancy where | watch over the health not only of the
mothers but also of the children and the fathers, who must
not be forgotten. Modern medicine has become very spe-
cialised with specialisms and sub-specialisms to the extent
that it is easy to forget the main principal : the patient as a
human being. | always try to be as open as possible in my
field and always to see the patient as a person and not as
a pile of organs.

FE : Do you ever comment on your faith with your
colleagues or your patients?

DC : There are times with individual colleagues that we
have discussed out beliefs. And sometimes | speak to patients
but never from a point of view of converting them. In fact,
many people believe without talking about it.

FE : It seems to be perfectly natural to set medicine
with its logic against faith and its mysteries. It might
seem obvious to further the one at the expense of the
other. However, on a datly basis you live your life as an
intelligent Christian with your life as a doctor:

DC : Yes, that'’s true. For me this dichotomy has never
existed and is systematically rebutted by my daily life.

The progress of modern medicine introduces parents to
new questions, notably antenatal diagnostic. This respon-
sibility, which did not exist several decades ago, must be
accompanied by a health professional. The doctor has to
guide the parentsin their choices, but also when they have to
confront the possibility of death, or the medical interruption




for various reasons. Let me re-
mind you | am not speaking of
good well-being citizens but of
poor refugees. And lastly, how
will we resolve the problem of
artificial insemination and the
potential loss of embryos? Even
in my modest parish this prob-
lem has surfaced occasionally.
Do we have precise directives
where we can let ourselves be
guided by “the spirit of truth”
as we understand intuitively? |
think that reunions like today’s
can contribute to the general
discussion on all these challenges.

Onedaya Ukrainian lady came
to see me with the following ur-
gentrequest: | married a Muslim
and took on his religion, now |
am divorced and would like to
return to Orthodoxy like my fam-
ily and everyone else. She was
sure that | would just read a few
enigmatic wordsin Slavonicand
the problem would be solvedin
two minutes. When I told her the
situation was more complicated,
that we would have to read the
Gospel and acknowledge Who
we believed in; she was a bit dis-
appointedand | haven’t seen her
since. But all the same | have a
few regrets. This case is unique
butin noway exceptional,aswe
cannot, shall we say “work” with
traditional religiosity where Christ
does not figure; in every soul we
have to discover and rediscover
His hidden presence. So-called
modernity expects us to continually
return to theancient faith which
is perpetually renewed, even if we
inheriteditintact. For the world
in which we live, and very often
our very life, daily challenges our
faith which has to be reinforced
again and again. | believe that
each generation of the faithful
is called upon to discover the
ancient wisdom and new joy of
beinga Christian, here and now,
notonlyin thefirst centuryorthe
sixth butin our present time, in
the era of religious pluralism, of
liberty of conscience that neither
orthodox fundamentalism nor

militant Islam can impede by
their ideological blockade.

CHRIST IN THE PRESENT

The typical Russian block-
ade from blessed and bygone
days is called “utopia”, from a
time when the monarchy was
triumphantand the populace
devoted. The proponentsofthe
dream knew as well as everyone
else that this time could never
return, that what is finished is
finished, but with astubbornness
sometimes fierce they insist on
the utopia of a radiant past to
turn their back on the world that
surrounds us. Thereisanother
utopia that goesalong with the
first, often made in Russia but
not always, that the promised
end of the world is for the day
after tomorrow. Certainly, the
end of the world and the Last
Judgmentare part of our faith,
but when transformedintoan
ideology they can serve as a
complete condemnation of the
world God has given us. | know
many of my brother-priests will
notagree with me. And yet on
the face of it these two ideol-
ogies, apparently so orthodox
and pious, have become with-
out our knowledge, false gods
which inhabit ourimagination
and erase the image of Christ.
“Little children, keep yourselves
fromidols.” (IJohn 5:21) as Saint
John exhorts us at the end of
his first letter. Fantasies turn us
away from the living “Christ,
whois the same yesterday,and
today, and forever” (Heb 13:8)
I believe that our pastoral task
willalways be to witness to Him,
alsoin the sacred memory that
isour Tradition, butalsoin the
eternity that is in the present,
in the days thatare filled by our
acts, our services, our thoughts.
lalso believe that we must seek
out and witness to the inimi-
table joy of His presence, here
and now, on which our famous
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of a pregnancy when this is envisaged. The doctor is no
longer there just as a carer for the body, inasmuch as he
can, he has to look beyond the body, to see, to visualise the
patient as a whole person. And that is where Christianity
comesin. Obviously, we don’t have to be Christian to show
empathy and humanity but being a Christian has helped
me realise fully that humanity is made up of more than
molecules. Science has a tendency to split humans, whereas
faithaccepts themin their entirety. Science teaches us that
each person is unique according to his genetic evolution,
his own DNA, and faith teaches us that beyond this finding
what makes the uniqueness of a person is the Word, the
Breath. In other words, the Holy Spirit.

At present there is much talk of empathy, of rediscovering
our humanity butitisallinaninnate dimension. Faith opens
up this transcendental dimension for us which we find in
caring for one another, in the meeting of two people, the
carer and the cared for.

FE :The progress of medicine also brings with it new
individual choices, such as the possibility of the medi-
cal interruption of a pregnancy; or medically assisted
reproduction (MAR). Themes sometimes accompanied
by excesses. Does your position help you to understand
these subjects?

DC : Modernity confronts us with questions. Technical
evolution, progress, bring with them new problems. The
Churchiis, by definition, living. She is the body of Christ who
continues to be incarnate, therefore to be in the world, even
if sheis not part of the world. There is real tension between
defending the weakest, the most vulnerable, which is the
essence of Christianity and the suffering of the couple, of a
family engendered by medical progress. We mustn’t tense
up, in a conservative fashion, stigmatising and disconnect-
ed from the reality of this world. We must be able to talk
about it, we must be capable of having a morality based
on the Gospel, but obviously not in a sanctimonious way.
The Church of the 21st century must be able to approach
these subjects face to face, without tension, to discuss them
without necessarily waiting for rules or norms because we
are faced with the problems of an individual. We must
start by bravely approaching these subjects. We must not
be afraid of a discussion, we must not be afraid of reflecting
and we must not be afraid of evolving.

FE : What reading helps you in your pursuit of these
questions?
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theologians including Father Serge Bulgakov and Father
Alexander Schmemann insisted so much.

The same is true for globalisation, a word which sounds
like a curse in the inter-Orthodox conversations of Eastern
Europe. This makes no sense; the world will not cease to
be as it is under the arrows of our anathemas. Worse still,
our titanic struggle with globalisation is part of globalisation
itself, which will gladly devour and easily digest all protest
against itself.

| say this to underline that permanent condemnation,
personified reproach of any situation we don't like is not
the best way to open up an orthodox vision of modernity.
We cannot change the world, but we are capable of finding
the trails of light that have been hidden in it since creation.
In every passing day there is a dimension where the secret
face of love opens. “Go ye therefore, and teach all nations,
baptising them in the name of the Father,and of the Son, and
of the Holy Ghost” (Matt 28:19), this phrase at the end of the
Gospel of Saint Matthew which is always read at the end of
the Baptismal Service. All creatures are in need of baptism, not
just humans, but also abstract ideas like conscience, liberty,
human rights, even creation. This creation, always lit by the
Resurrection of Christ cannot be reduced to darkness, although
man continues to try to reduce it. When during the Baptism
service we bless the water, it is the whole work of the Creator
that we are consecrating and offering to Him.

Today ecology has become a topic of prime importance, it is
discussed everywhere. We are even talking about eco-theology,
concentrating above all on the defence or the protection of
creation. But beyond the solemn declarations we can easily find,
often implicitly, in the writings of the Holy Fathers, even in the
texts of our celebrations, a theology, a philosophy, a poetry where
man not only renders praise to God, but reveals His wisdom,
His love for everything that His hands have created. That is the
wisdom of God — | am not thinking of sophiology in the strict

DC :Metropolitan Anthony Bloom is my spiritual fatherand
my example. As both doctor and pastor he has considered
these questions deeply. “La vie, la maladie, la mort” (English
version - Death and Bereavement) and “Le sacrement de la
guérison” (The sacrament of healing) are the major works
as faras|am concerned. He speaks particularly eloquently
of the presence that penetrates the body by the word. This
presence that integrates the other in its totality of suffering
butalso as a person. This presence which allows the resto-
ration of this humanity. Listen without judging, try to reach
out towards the luminous presence of the Doctor towards
his patient, here and now, to be present in all His spiritual
empathy is my objective, but it is the work of a lifetime.

)
texct translated fm/n French

sense (a controversial school of thought in Russian Orthodoxy,
concerned with the interpretation of Holy Wisdom) — but it is
the best contribution Orthodoxy could offer the human family
menaced by the fruits of their own inventions.

We are not obliged to continually blame modernity but to give
orthodoxand Christian answers to the menaces and temptations
that daily life throws at us. There are two spiritual schools of
thought: the one sees the world as hell under the guise of nearly
normal life and the other sees it as a hidden paradise under the
rubble of hell. As for me, | have to admit, | prefer the second.

THE CHALLENGES OF MODERNITY

Another problem has arisen, spoken of in orthodox circles as
an extraordinary phenomenon but which has become a daily
occurrence, the culture of pansexuality, invasive, omnipresent
and perverse. | am not speaking of homosexuality as such, but
of the mentality that wants to eliminate the differences between
the sexes which breaks down and becomes dominant, very of-
ten criminal. For the wall between vice and crime is becoming
more and more fractured. The recent scandal of paedophilia in
the United States and elsewhere, which naturally concerns not
only the Catholic Church, has made it possible to take a look at
this widening chasm and is becoming one of the fundamental
traits of modernity. What has always been considered a very
grave sin, at least in the Christian vision, is becoming the norm.
More than the norm, almost like a kind of moral obligation
for modern times. Not yet paedophilia as such but carnal love
between two people of the same sex which includes religious
marriage and the adoption of children, this is considered a great
conquest for modern civilisation. Even as a virtue that is beyond
criticism. Even silence is taken as a hidden criticism; in that field
there is no tolerance. If the Catholic Church is criticised open-
ly, even condemned, by public opinion for her old-fashioned
conservatism, the Orthodox Church for the moment is simply
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forgotten. But one day she will be remembered, and people will
insist she adapts herself to modern, so-called “civilised” life and
| cannot exclude some sort of hybrid persecution.

Without a doubt, as long as our Church remains orthodox |
cannot imagine that she will celebrate homosexual marriages
services. One of her vocations is to defend the family as God cre-
ated it. But she cannot remain outside the pressure from certain
milieu in this sense, pressure which comes not only from outside
but also from within, from her own members. We often live as
if the modernity around us does not exist but our little blessed
island, besieged by storms of the new morality which wants to
be more and more emancipated by unbelievable scientific dis-
coveries which want to change our existence, especially in the
realm of bioethics. Even now we have the problem: how do we
baptise a child who was not conceived in his mother’s bowels
but elsewhere?

AN ETHIC FOR OUR TIME. “THERE IS ONLY ONE CHRIST”

| think we will need to formulate an Orthodox ethic for our
time, an ethic filled with the thought of Christ according to the

teaching of St Paul. This teaching is not confined to antiquity.
It challenges us today, it has to develop, take on new visions in
spiritual endeavours. Everything that has been created hides its
Logos within itself, as Saint Maxim the Confessor showed us
and we have to seek and reveal this Logos in every creature. In
the conception of Father Alexander Schmemann the world is a
sacrament and Metropolitan loannis Zizioulas sees the creation
as the Eucharist. However, in order not to lose this vision we
have to spiritually resist this fallen world with its distortions, the
madness of its freedom, unleashed in an offensive against the
order established by the Creator. | said at the beginning that we
are an Orthodox Church in Europe that shares European values
of human dignity but at the same time we can only oppose this
Europe that every year is becoming more and more rebellious and
deicidal. Spiritually we remain in Russia, but at the same time we
have to safeguard our independence from the popular so-called
myths of the “Russian world” and the collaboration (or parody of
collaboration) between the Church and the authoritarian state.

I am reminded of the words of the Patriarch in the “Dialogues
with the Patriarch Athenagoras” by Olivier Clément: “There is
only one Christ : we have to unite the Christ of history with the
Christ of the chalice!” Yes, but the history that we are living is
often radically separated from our ecclesial being. Our pastoral
duty to our faithful and also primarily to ourselves, is to fill the
time available to us with eternity as revealed to us. To transfigure
the time, not time in general but the time that runs outside our
communities. The time that defies us, the time that sometimes
crushes us. Certainly, this is not a precise recommendation but
aspiritual orientation for that part of the Orthodox Church that
lives in freedom, at the crossroads of the currents of history that
besiege and traverse it

text translated from French

12



